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The Parsl-Persian Burj-Namah, or Book of Omens from 
the Moon. — By Louis H. Gbay, Ph.D., German Valley, 
New Jersey. 

The title of Burj-Ndmdlt, "Zodiacal Sign Book," is applied 
to a short Parsl-Persian poem "in 26 couplets, stating what 
the first appearance of the new moon portends in each sign 
of the zodiac" (West, in Grundriss der iranischen Philologie, 
ii. 128). It is contained on folio 64 of a most interesting 
collection of rivayats and other Parsl-Persian material (for a 
partial list see West, op. cit., pp. 123-128) preserved in a manu- 
script belonging to the University of Bombay (BU 29). "All 
the 26 couplets are written in double columns, and occupy 
three-quarters of folio 64 &" (letter of Darab Dastur Peshotan 
Sanjana, Bombay, June 29, 1909). The whole manuscript is 
officially entitled "Revayet-i Darab Hormazdyar — Autograph of 
the compiler, written A. Y. 1048, A. D. 1679," and is bound in 
two volumes, the first containing folios 1-287, and the second 
folios 308-556. In view of the exceptionable value of the 
collection for students of Zoroastrianism, the following de- 
scription of the codex, most kindly sent me by Fardunji 
M. Dastur, Registrar of the University of Bombay (Feb. 3, 
1910), may well find permanent record here. "This Rivayat 
was obtained for the Bombay Government at Bharuch by Pro- 
fessor Martin Haug in January 1864, and was shortly after- 
wards bound in two volumes. Originally, it must have con- 
tained 556 folios, each 10 '/2 inches high, 8 3 J4 inches wide, and 
all written 21 lines to the page; but 47 of these folios were 
lost before 1864, namely folios 35-43, 160, 161, 288-307, 428-441, 
535, and 540. The contents of folios 160, 161 were recovered, 
in 1893, from another MS. (W), formerly belonging to the 
Revd Dr. John Wilson of Bombay and now in the library of 
the Earl of Crawford at Wigan in Lancashire, which is des- 
cended from this MS. and was written in 1761-2 by Noshlrwan 
Babram of Bharuch. W is also an imperfect MS., as 55 of 



Vol. xxx.] Louis H. Gray, The Parsi-Persian Burj-Namah. 337 

its folios (corresponding with folios 65-107 of this MS.) have 
never been written; hut all deficiencies of this MS. can he 
supplied from W, except the contents of fols. 535 and 540, 
which must have been lost before 1762. This MS., itself, is 
probably the original compilation of Darab Hormazdyar Framroz 
Kiyamu-d-dln (or rjawamu-d-din) Kal-Kubad Hamjiyar Padam 
Sanjanah, and contains eleven colophons written in his name 
and varying in date from 20 April to 21 November, 1679, at 
which latter date the compilation was completed. His names 
and dates occur on 13 a 8-10, 30 a 11-15, 34 a (centre), 50 6 
(bottom), 78 a (bottom), 106 b (bottom), 108 a 5-6, 198 b 3-4, 
484 a 4-7, 518 6 5-8, and 550 a 16-18; the dates of which are 
six years earlier than that of Darab's supposed original Bivayat 
at Balsar mentioned in the Parsi Prakas,' p. 16, n. 3. 1 Other 
copies of Darab's Bivayat exist in the Mulla Flruz Library, 
and in that of Dastur Dr. Jamasp Minochiharji, both in Bombay; 
and in some cases the arrangement of the contents varies, as 
appears from the catalogue of the Mulla Firuz Library (Bom- 
bay, 1873), pp. 172-178.2" 

In BU 29 the Burj-Namah immediately follows the Mar- 
Namah, a similar list of omens to be drawn from the appear- 
ance of a snake on each of the days of the month. This Mar- 
Namah I have already considered at some length in a paper 
which will appear in the Hoshang Memorial Volume now in 
press at Bombay; and the present contribution may, accord- 
ingly, be regarded as a continuation and supplement of my 
study of the "Snake Book." 

The Burj-Namah goes back, as we have seen, to 1679, and 
it is probably of somewhat earlier date, for it is scarcely 
likely that Darab Hormazdyar, the compiler of the manuscript 
which has preserved it, was also its author. In my study of 
the Mdr-Namah I have suggested that the whole basal system 
of this sort of augural calendars may have been derived ul- 
timately from Babylonia. Perhaps the same suggestion may 
be made in the case of the Burj-Namah, though whether the 
" astrological forecasts for the various months, taken from ob- 



i Two more references to the Parsi PraMs are given by West (op. 
cit., p. 126), but the work is unfortunately inaccessible to me. 

2 This catalogue fails, however, to mention anything corresponding to 
the Burj-Namah. 
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servatious of the moon," listed by Eezold {Catalogue of the 
Kouyunjik Collection, K 5847, K 6468, 82-3-23 33 [pp. 745, 
789, 1816]), furnish any parallels is, of course, impossible to 
tell until these tablets shall have been edited. It is at least 
certain, from the description of Ahlwardt (Verzeichnis der 
arabischen Handschriften der koniglichen Bibliothek zu Berlin, 
v. 301-302), that the Berlin Arabic manuscripts 5904-5905 do 
not come under our category, despite their "Deutungen aus 
dem Stand des Mondes in den zwolf Tierkreis-Zeichen auf 
allerlei Ereignisse." 

The tone of the Burj-Namah is more specifically Zoroastrian 
than is the Mar-Namah. The form of the bismillah is dis- 
tinctly Iranian (the article on the bismillah by Goldziher in 
Hasting's Encyclopaedia of Religion and Ethics, ii. 666-668, en- 
tirely ignores the Zoroastrian adaptation of this phrase, though 
referring to Arabo-Greek forms, current especially in Egypt, 
such as lv 6v6fm.Ti tov Qeov rov IActj/xovos <f>t.\a.v0piinrov ; for a particul- 
arly elaborate Zoroastrian bismillah cf. that prefixed to all three 
versions of the Sikand-Qumdnig Vijdr [ed. Hoshang and West, 
pp. 3, 181]), j?>\> ^b^-^3-* >j>\ f Lo. A specifically Parsi-Persian 
word is^Lu£ (v. 3), which is a faulty transcription of the Pahlavi 
/■»^»)2 "making" (cf. Justi, Bundahesh, p. 207, Spiegel. Ein- 
leitung in die traditionellen Schriften derParsen, ii. 385). When 
the new moon is seen in Capricornus, the ASsm vohu (Yasna 
xxvii. 14) is to be recited (verse 20; on this prayer as a 
driSamruta, or "prayer to be thrice repeated," cf. Vendiddd 
x. 8, Nirangistan 35); and when the new moon is seen in 
Aquarius, the Yadd ahu vairyo (Yasna xxvii. 13) must be re- 
peated (verse 23; liturgically this prayer is a cadruMmruta, 
or "prayer to be repeated four times" [Vendiddd x. 11, Ni- 
rangistan 36]; for further literature see Mills, in Hastings, op. 
tit, i. 238-239, and JRAS., 1910, pp. 57-68). 

There is, however, one non-Zoroastrian trait in the Burj- 
Namah — its matter-of-fact acceptance of the vice of paederasty 
(verses 10, 21, 23), against which both the A vesta and the 
Pahlavi texts polemise (cf. Vendiddd viii. 26-32, Datistan-i 
Denik lxxii. 6-7). It is true that this vice occurred among 
other Indo-Germanic peoples than the Greeks, from whom 
Herodotus (i. 135) states that the Persians learned if (cf. 
Schrader, Reallexilwn der indogermanischen Alter tumskunde, 
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pp. 438-439) ; and the impossibility of making any people par- 
ticularly guilty for its introduction is shown, were such proof 
necessary, by its occurrence among the American Indians 
(Waitz, Anthropologic der Naturvblker, iii. 113, 383; see also 
Post, Grundriss der ethnologischen Jurisprudenz, ii. 391-392 for 
legislation against it among American Indians, Semites, and 
Aryans). Despite the statement of Herodotus and the pro- 
hibitions of the Avesta, however, I am inclined to doubt whe- 
ther paederasty was wide-spread among the Persians until a 
much later period, which perhaps began with the Mohammedan 
invasion of Iran. That it was lamentably common among the 
Arabicised Persians is only too plain from the Thousand Nights 
and One Night (cf., for example, Payne's translation, ix. 69 sqq.). 
To some extent the practise formed part of the Babylonian cult 
(cf. the determined resistance to the D'tJhp in Deut.xxiii. 17-18, 
I Kings xiv. 24, xv. 12, xxii. 46, II Kings xxiii. 7), and this may 
perhaps have lingered on (possibly furthering, if not even more 
powerful than, the maleficent influence of Greece), to be still 
more enhanced by the sensuality of the Arab invaders. But 
on the other hand, India seems free from this vice, even so 
minute a scholar as Schmidt recording nothing regarding it 
in his Beitrage zur indischen Erotik. 

This absence of paederasty from India, combined with the 
repeated mention of it in the Burj-Namah, makes it probable 
that the poem was composed in Persia, not in India, and that, 
as already intimated, Darab Hormazdyar was merely its com- 
piler, not its author. How far previous to 1679 it was written 
is, of course, uncertain, but it may well be several centuries 
older, especially when it is remembered that the analogous 
Mar-Namah, contained in the same collection, occurs in prin- 
ciple in al-Birunl's Chronology of Ancient Nations (tr. Sachau, 
p. 218), written in 1000 A.D. 

Por the text of the Burj-Namah, here published and trans- 
lated for the first time, I am indebted to the courtesy of 
Darab Dastur Peshotan Sanjana, High Priest of the Parsis 
at Bombay, who, at my request, made the transcript for me 
from BU 29 in June, 1909. The text and its translation are 
as follows: 
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al£j yb'b f > ^\ ^,>J\ ,yb aU y* ^-^ <y >»■ J-*»- rj?3 

\y y >y y%? »bo ^l y* \jj? t^y *J y^? _)>>' )\ f* 

»iL> *»iy y ^ ^*s$ o' y ^ y tyy *^ by** sy ■> > y^ 5 

ohi)i [ ^ yy^ b 8 r^ ^ ols> s-^ c/ y^> ?^ o l ; ) 

alxi ^y Uj ^ ^U^ol j> y sLo y ^yy <*o y» >>-<^l _ .y 

^1^-ob £>ty ^_)^ i_oy c^yy° J^^Sy?- <-*'^- )\ CU&.U. a\yr? 10 

C>^"^" O"" .>■*""*■? y £>y*^*j O y i_y*y *"• "*-^y»- *y J* 3^? 

^yw 1 * >y- y i^v^* oy~»* ./ > s y > c/ t^ > h o 1 -^- y 0-^ 

CU~y »L. Ty ^yi^y. £ CU~ y Jj.^ by yi \y=J 

yj ? y* *y;j 5 **Xi\ y ^ys ^yy .y cJ}-?° zf. y y? 

^ty yy^? S-^** cr* ->' t** o 1 -^- )^ > r < '} <-^-l»- *y=^ 15 

y <»Jj sy" <*J Jib >_»ityi. J»J yL^y ? bl yy y 

^ >yL kX—j^ cs^y y <*w« ^i .s' )y*^ l$^ *5t^° y? 



_j;^ f-^*° bt (^y A.x.i <*X>U.a ~»s jo\ sj.il yy VjJ y ^=». 

^Lo>Li ^$y^, >^=L b' jy^y c>^°y' ly^*y <-$5j Cf^r° 

Sj <Uj ^.SoL,,.* ^\^il.y yl f-y*^ ''"^ y t_j-y? *-? _>^ *£'*'**• rj? j^ 20 

^Lo>biXy <*^o ^1 y ^iob y^ C>^ > ^ f*5 ^'"•yj y^-^« y 

yXo U^y I y* ^l^sr^* yj ysl LXjI y* »Lo (_j-«-«> ^yy >^ _jJ-> _j=» 

^Ij^ob ^1 y ^>^ ^T>y ^j^-* J^ > / y^' ^* i-IUa.U». xl^sr? 

alio <*3o\ ^y j.aI^^.^ ^JjJ ,y ^U y ,_yy <*.^ i_y*b> __i y ^s». 

c>^-3 > y*- 'y -^y^ ^^ ^y c>^y' ^>u>iLi) ^«y^ ^y aj 25 



In the name of God, Compassionate, Omnipotent! 

(1) By the grace of the Lord I shall tell, so far as poss- 
ible, what the days bring according to each new moon. 

1 MS. U-s»-. 2 Dastur Darab's transcript has yy. 
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(2) When thou seest the new moon from the sign of Aries, 
at that instant gaze on the fire; 

(3) If in that moon thy affairs should be better, consider 
(that to be) from the making of a grain-jar. 1 

(4) Also from Taurus (when the new moon appears), gaze 
(and) look on a cow if this month is to be better for thee. 

(5) When thou seest the new moon in the sign of Gemini, 
at that moment gaze on her shining; 

(6) Beware of mirage and look not on water if that month 
is to be most good for thee. 

(7) When thou seest the moon in the sign of Cancer, hark 
thou to tidings from the speech of this physician; 

(8) Then look to the gate of the soul, though for verdure 
(this sign) is good, Auvaran (?). 

(9) When thou seest the new moon in the sign of Leo, 
gaze a while upon the sky; 

(10) Ask thy need of a pure king; look not, so far as pos- 
sible, on boy or woman, famous one! 

(11) When in the sign of Virgo thou seest (the new moon), 
be wise from its meaning, harken to me thus: 

(12) Look not on women (and) make thy musician of smoke, 2 
unless thou wouldst make thyself particularly sorrowful; 

13) Recite thou praise of God with perfect sincerity if 
fortunate doings are to be in that new moon. 

(14) When in the sign of Libra thou seest the moon, gaze 
on a mirror and on armour smooth; 

(15) Ask thy need of the Creator of the world. Likewise 
of the sign of Scorpio I shall tell, so far as possible: 

(16) Look on Scorpio with a good gaze; young man, in 
tradition it is not blind and not deaf; 3 

(17) Look not on an abominable object, famous one, if 
with goodness that moon is to come to thee. 

(18) When the moon enters the sign of Sagittarius, look 
straightway on silver and gold; 

(19) Look not on the face of the sick then; be on thy guard 
that thou mayest be joyful. 



i The meaning of this line, if I have rightly rendered it, is very un- 
clear to me. 

2 I.e. of nothing; in other words, "have no musician." 

3 The meaning of the allusion is unknown to me. 
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(20) When thou seest the new moon in the sign of Capri- 
cornus, straightway recite the AMm ahil (ASam vohu) thrice; 

(21) Look not on the sick and likewise (not) on boys, else 
wilt thou be unhappy in that month. 

(22) When in Aquarius thou seest the new moon, recite the 
Ayta aim voir (TaOd ahii vairyo), listen unto them; 

(23) Ask thy need of the mighty Creator; look not on boy 
or woman, famous one! 

(24) When thou seest the moon in the sign of Pisces, look 
straightway on gem and jewels; 

(25) Look and be happy then; be happy, and it will not 
be harm to thee. 

(26) Likewise is the snake now, O Creator, if the king be 
guardian. 



